
PREFACE

Contemplating this book in its final form, I am reminded of a whimsical
article by the journalist Bernard Levin concerning a railway enthusiast who
was producing a series of articles called Some Smaller English Signal-Boxes.
Levin imagined the life story behind this strangely humble project. Perhaps,
he mused, the man had begun in his youth to research ‘Signal Boxes of the
World’. Then, as adult responsibilities crowded in, he decided to limit his
ambitions to the English variety. Then, with the onset of middle age, realiz-
ing that further curtailment would be needed, he chose to study only the
smaller signal-boxes of England. Finally, as retirement beckoned, he had to
face the fact that, even there, a complete survey was out of the question, and
so had introduced the tell-tale word ‘some’ into the title.1

The reader of the present volume will note that its subtitle, too, contains
the word ‘some’. It might have been good to write about ‘Pauline Scholar-
ship around the World’, but I have had to limit my survey almost entirely to
certain debates current within the Anglophone world. Thus, though my
own tale is less whimsical, it still has some analogies with that of Levin’s
anti-hero.
When I began postgraduate studies on Paul in the early 1970s, we knew

more or less where we were. The German scholars still led the way. We
might disagree, but we were disagreeing with the (very different) positions
of Bultmann, Bornkamm, Conzelmann, Jeremias, Käsemann and the rest.
Some helpfully traced the genealogy of these views back to earlier luminaries
like Wrede and Schlatter.2 Some of us read Albert Schweitzer, and wondered
why his views had not made their way into the mainstream.3 (Perhaps it
was because he was in Africa, working as a medical missionary; on his
occasional return visits to Germany he was more likely to be found playing
J. S. Bach on the organ than discussing F. C. Baur in a seminar.) Most of the
writers we studied were wrestling with finer points of definition inside a
protestant, mostly Lutheran, paradigm. Many were still writing footnotes to
Bultmann. The long German counter-tradition, sometimes perhaps confus-
ingly called ‘salvation history’, was usually airbrushed out of the narrative.4

Meanwhile, the French were introducing structuralist insights. We in
Britain were still reading C. H. Dodd, and sitting at the feet of luminaries

Paul and His Recent Interpreters Data Standards Ltd, Frome, Somerset – 19/8/2015 PHRI A01.3d Page 11 of 24

1 The original article appeared in The Times for November 24th, 1978, and is to be found in Levin
1982, 88–91. The trouble with checking a reference in a book by Bernard Levin is similar to the problem
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2 See esp. Morgan 1973.
3 See Schweitzer 1912; 1931 [1930].
4 See particularly Yarbrough 2004.



such as Charlie Moule in Cambridge, C. K. Barrett in Durham, and George
Caird in Oxford. In America, the older work of John Knox still carried
weight, though a new trend could be observed: Germans invent methods,
Americans apply them, and British pragmatists sit in between, claiming that
they are just trying to read the texts. Roman Catholic biblical scholarship
was given official permission to spread its wings when the Second Vatican
Council produced Dei Verbum in 1965. Since then, many Roman Catholic
exegetes have produced splendid work on Paul. I think, for instance, of the
creative and innovative studies of Jean-Noel Aletti in Rome.5 There has even
been a recent book entitled, somewhat ambitiously, The Catholic Perspective
on Paul, though its author, a recent convert from my own denomination, is
more concerned to demonstrate that Paul was a good Catholic than to
engage with contemporary scholarship of whatever provenance.6

All these movements have continued. The old debates are still going on;
many still pursue them energetically. But the landscape has changed com-
pletely. This book tries to describe that change; perhaps even to explain it.
An illustration may help. Someone who grew up in London in the 1950s

might still be there today, living the same kind of life. But such a person now
shares the city with millions of people from every corner and culture of the
world. The stockbroker and the rapper walk the same streets while living
totally different lives. Similarly, the scholarly discussions on Paul used to
proceed in a well-known and orderly fashion. But the Pauline texts, like the
London streets, now play host to a wide variety of different interpretative
cultures, starting at different points, asking different questions, engaging
with different conversation partners, and inevitably reaching disturbingly
different conclusions. Just as the stockbroker and the rapper might stand
side by side in Starbucks, and might even strike up a conversation which
would reveal their worlds of difference, so the very different worlds of Pau-
line discussion may sometimes find themselves surprisingly adjacent, with
dialogue always possible. Part of the aim of this book is to place them side by
side, and to suggest that they might like to talk to one another.
Returning from metaphorical geography to literal, the main geographical

focus of New Testament scholarship in general and Pauline research in
particular has shifted in my lifetime from Germany to America. This has
coincided with a serious glut in production. Discussions both serious and
trivial appear every day on the Internet; monographs flood the markets.
This makes generalization impossible. One cannot, for instance, point to
any single movement in Germany and say, ‘This is where German New
Testament scholarship is going’, let alone German Pauline scholarship.7 The
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5 e.g. Aletti 2010 [1992].
6 Marshall 2010. Marshall pays tribute to my own work, and in an appendix (219–27) invites me to

consider ten questions . . . which I am still pondering.
7 There are, however, two very helpful recent volumes: Frey and Schliesser 2013 (discussing, in

particular, the work of Wolter 2011); Horn 2013. Perhaps we may hope that a project many of us found
helpful at the time, Rengstorf 1969 (a collection of seminal articles), might be emulated at least in time for
its fiftieth anniversary. Meanwhile, the article by Simon Gathercole in the Frey and Schliesser volume
(Gathercole 2013) is helpful in bringing relevant issues into focus.
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same is true, if anything more so, in Britain and in America. And, just as
older German scholars tended not to refer to, let alone discuss, non-
Germans,8 the Anglophone world has all too often repaid the compliment. I
regret that this book continues the trend, for reasons (in my case) of time
and space.
A different sort of shift has taken place which creates the social and

cultural conditions for some of the key elements in the story this book tries
to tell. In the 1960s, most people who wrote about Paul (there were import-
ant exceptions) stood within some kind of Christian confession. Now a good
deal of biblical research, particularly in the United States, happens in facul-
ties of ‘religion’. People in that environment sometimes hint that this setting
makes their work ‘objective’, by comparison with the ‘subjective’ or faith-
driven work of seminaries, ‘divinity schools’, or even the church itself. In
Europe, including Britain, there used to be a regular commerce between
church and scholarship, though this has worn thin of late. But in America
the split between church and state has been defended as much by Christians
who forswear the messy business of public life as by secularists who want
nothing to do with dangerous outworn superstitions. This new either/or
maps all too easily on to other social, cultural and political issues within the
culture.9

This shift to America, and to ‘religious studies’, has had many spin-offs
when it comes to understanding the big picture of Paul and his thought. Two
of the early flagships of the movement are still important; the present book
highlights one in Part I and the other in Part III (we shall come to Part II
presently).
The first is E. P. Sanders’s Paul and Palestinian Judaism, whose subtitle

makes it clear that this is not a work of theology but rather ‘a comparison of
patterns of religion’. The second is Wayne Meeks’s The First Urban Chris-
tians.10 For my money, Meeks’s analysis of Paul’s communities is far more
shrewd, and historically grounded, than Sanders’s. It is ironic that Sanders
has become the founding father of one particular so-called ‘perspective’ on
Paul, when actually his really important work was his protest about misrep-
resentations of the Jewish world. Meeks’s work on Paul’s communities got
closer, in my view, to the heart of what those communities actually believed.
Both works, however, are symptomatic of the double shift I am talking
about: from Germany to America, and from a (usually Lutheran) theological
framework to the secular study of ‘religion’. Some at least of the sharp and
puzzled reactions to the so-called ‘new perspective’ are as much to do with
context as with content (see chapter 5 below).
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8 Schweitzer touchingly explains that he did not treat English and American works, partly because
they were not all available to him, and partly because of the barrier caused by ‘insufficient acquaintance
with the language’ (1912, xi). It is reassuring that the great medical missionary, who could write books on
Jesus, Paul, Goethe and J. S. Bach in his spare time, had at least some intellectual limitations.

9 I have written about all this in various places: see, for instance, Wright 2014c, esp. chs. 7–12.
Sometimes the pressures are not so subtle: see e.g. Boer 2010.

10 See Sanders 1977; Meeks 1983.
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The immediate antecedent of Sanders’s protest was, however, neither
American nor secular. Krister Stendahl had challenged the ruling consensus
on Paul in a famous article. But Stendahl, who went on to serve as a bishop
in his native Sweden, was himself a practitioner, not merely a theoretician,
of ‘religion’. Käsemann, in his response to Stendahl, expressed surprise that
a Lutheran could say such things; one correspondent wrote to me (perhaps
expressing a typically British viewpoint!) to enquire why the rest of us
should worry about a dispute between a Swedish Lutheran and a German
one.11 Anyway, this was the kind of debate that caught the eye in the early
1970s.
Discussions like that, and others that have followed on from them, have

not stopped. But since the 1970s and 1980s there have emerged several new
schools of Pauline thought in America in particular. Part of the problem
faced by students and teachers alike is that these have often been conducted
in isolation, both from one another and (often enough) from the earlier
framing debates. We need a map, and this book aims to provide one.
Maps, of course, can be totally accurate and totally inaccurate at the same

time. Another metropolitan illustration suggests itself: the London Under-
ground map. I used to be puzzled, on my rare youthful visits to London, that
the actual underground lines had far more twists and turns than I could see
on the card in my hand. It gradually dawned on me that the Underground
map tells you exactly what you need to know but not much else. It would be
useless, for instance, to a construction crew digging foundations for a new
building and needing to avoid the existing tunnels.
All history is, in a sense, map-work, and is subject to the same challenges.

Like a map, history excludes many things in order to highlight a few others.
In ancient history, the sources (or the lack of them) often do the excluding
for us. In modern history – and this book presents some slices of the modern
history of Pauline interpretation – we are bound to produce something much
more like the London Underground map and much less like a detailed aerial
photograph. Such a map exists mainly to help people see where the main
lines go, and also to avoid making wrong connections. Not every train
stopping at King’s Cross is travelling on the same track or heading for the
same destination. A station may have many platforms, sometimes joined by
confusing passages and escalators. The same is true of a commentary on
Romans, or a book on Paul’s Christology.
The three main Parts of the present book exemplify the point. In Part I,

after the opening chapters setting the scene, we meet the so-called ‘new per-
spective’, commonly held to be launched in 1977 by the work of E. P. Sand-
ers. In the second Part, we examine the revival of so-called ‘apocalyptic’
interpretations of Paul, associated with J. C. Beker’s work of 1980 and J. L.
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11 My correspondent was the Very Revd. David L. Edwards, in a private letter in 1981. For Käse-
mann’s surprise see Käsemann 1971 [1969], 61; for the original article, see Stendahl 1976, 78–96,
embodying an HTR article of 1963 which itself was based on an earlier Swedish text. Behind both
Stendahl and Sanders stands the massive work of G. F. Moore: see Moore 1921, and his magnum opus,
Moore 1927–30. Moore, an ordained Presbyterian, embodied an earlier American scholarship which
combined ‘history of religion’ with Christian ministry.
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Martyn’s 1997 commentary on Galatians. In the third Part, we examine a
wider range of discussions centring upon Paul’s social and cultural context,
a movement whose main flagship remains the 1983 work of Wayne A.
Meeks. These three movements have run in parallel for a generation. Each
has pursued its own agenda without much reference to the others.
This creates confusions, to put it mildly. A recent commentary on Gala-

tians links the ‘active’ meaning of pistis Christou (‘the faithfulness of Christ’)
with a ‘salvation-historical’ account of Paul. That link is indeed sometimes
made. But the author, by way of illustration, cites the commentary of J. L.
Martyn, which certainly does defend the ‘active’ meaning of pistis Christou
but does so within a sustained polemic against anything that could be called
‘salvation history’.12 We are all in danger of arriving at the right station but
then getting on the wrong train. That is why we need map-work such as this,
regularly updated.
The three main areas I have mentioned, which are the focal points of the

three Parts of this book, subdivide further. Even more confusion can result. I
list here ten such subdivisions; there are undoubtedly many others, but this is
enough to be going on with. In the present book, Part I addresses the first
four; Part II, the fifth; Part III, the last five. I list them here partly to indicate
where the present book will focus, and partly to note where a relevant
discussion can be found instead in Paul and the Faithfulness of God.13

1. The so-called ‘new perspective on Paul’ is regularly associated with the
work of Sanders (from within the American ‘religious studies’ movement),
but also with that of J. D. G. Dunn and myself, working from more tradi-
tional settings. The family resemblance should not be allowed to mask some
fundamental disagreements. Sanders’s work points to a particular sub-
category, namely the study of Paul’s own ‘religion’.
2. The ‘new perspective’ has prompted a sharp response. This has now

gained its own momentum, often calling itself the ‘old perspective’, and often
operating with minimal reference to any of the other categories. It has
continued earlier debates about the nature and centre of Pauline theology.
3. Within a broadly ‘new perspective’ reading of Paul, there have been

major developments in areas such as Paul’s use of Israel’s scriptures. This
work should relate to all the other categories, but is often ignored there.
4. Sanders’s work has rightly been seen as giving new impetus to the study

of Paul as a Jew. How did he relate to the Jewish world in which he had
grown up? What difference did his Messiah-belief make?
5. One of the most vigorous recent movements, at least in America, has

been the attempt to see Paul as an ‘apocalyptist’. This movement, focused on
J. L. Martyn’s commentary on Galatians, has become popular among
theologians as well as exegetes. Since my work in many ways (not all) cuts
across the line taken by Martyn and his followers I will need to engage in
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12 Moo 2013, 160. Moo is referring to Martyn’s contrast between the ‘old era’ of Torah and the ‘new
age’ of Christ; but Martyn sharply distinguishes this from ‘salvation history’.

13 Hereafter PFG (London and Minneapolis: SPCK and Fortress Press, 2013). For the relation of the
present work to this ‘parent’ volume see below.
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head-on debate with this whole school in a more direct way, in Part II, than I
do with the writers surveyed in Parts I and III.
6. The study of Paul’s social world, with Meeks’s 1983 book The First

Urban Christians as a flagship, has continued unabated. How can we appro-
priately describe Paul’s communities, and what conclusions can we draw
from that about their beliefs and self-identity?
7. This vigorous movement has itself subdivided, into what may be called

the ‘social history’ branch, represented by Meeks himself, and the ‘social-
anthropological’ branch exemplified by the work of the self-styled ‘Context
Group’. The latter bring their anthropological analysis of the ‘Mediterranean
world’ to Paul, whereas Meeks and his followers prefer to work from the
ground up. I discuss categories 6 and 7 in chapters 10 and 11 below.
8. When we put ‘apocalyptic’ and ‘social context’ together, we ought to

expect ‘political’ readings of Paul, and that is what we find in another whole
wave of studies, though these are not usually joined up with the worlds of
Martyn or Meeks. Here again there is a subdivision. Horsley and others,
writing from within the North American context, have explored the possible
relation between Paul and ‘empire’. . .
9. . . . while, in Europe, radical philosophers have explored Paul’s potential

relevance for their ongoing contemporary political dilemmas. This explora-
tion mostly ignores, and is ignored by, the other categories with which it
would seem to share much in common. I also note here that neither in
category 8 nor in category 9 has there been much attempt to engage with
Paul’s economic world. An important start has been made, but this is hardly,
yet, a separate category of current research.14

10. Others have explored Paul’s links with the philosophical movements of
his own day (I say ‘links’ to leave it open whether Paul was deriving ideas
from his non-Jewish contemporaries or confronting them adversarially, or
perhaps both). This research would ideally link arms with all the other
categories above; in practice this has not usually happened.15

These ten movements are all alive and well at the time of writing, but
with a few exceptions they are not really talking to one another. The present
book is, in part, a plea that they ought to do so, difficult though that may
be. These are the movements with which I have been concerned in my own
work, some more than others, inevitably, but all of them from time to time.
I see them in the three broad categories which form the three Parts of this
book: Part I, Paul and his Jewish world (categories 1–4); Part II, Paul and
‘apocalyptic’ (category 5); Part III, Paul and his ‘social world’ (categories 6–
10). Thus, though I still regret that I cannot here discuss the many other
contemporary movements not only in European scholarship but further
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14 See esp. Longenecker 2010, and the work (broadly within the ‘social history’ category) of Meggitt
1998. The work of Steven Friesen is also important here: see e.g. Friesen 2010.

15 Many of these categories are discussed in the present book. Among those that are not, or not so
much: on Paul’s religion, see PFG ch. 13; on Paul’s use of scripture and his relations with his Jewish world,
see also PFG ch. 15; on Paul and empire see PFG ch. 12; on Paul and the philosophers see e.g. Martin
1995, Rowe 2015, and the work of Engberg-Pedersen, for which see the discussion in PFG ch. 14.
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afield, this will perhaps do for a start. I hope that by distinguishing these
various strands of thought, and placing them within at least a sketchy social
history of scholarship, I will give to the reader coming to Pauline studies at
least a sense of the territory, and hints as to possible connections and over-
laps which the detailed focus of so much scholarship sometimes ignores.
Perhaps the stockbroker and the rapper may have more to say to one
another than we might have thought. Perhaps they might even share their
experiences of finding their way around the London Underground . . .
As they do so, they will find themselves engaging in four tasks which

overlap and interlock. All categories of Pauline study engage in these, at
least by implication, though often giving them different weight. These tasks
are well known. They are history, theology, exegesis and contemporary
relevance. But since these form the real start of the book, I will save any
further remarks about them for the first chapter itself.
A brief word about how and why this book came to be. I have listed ten

different areas of Pauline research, but the first book I ever read on the ‘back
story’ of Pauline studies categorized its material in terms of two questions,
which do not map directly on to any of these ten. First, can we best explain
Paul in terms of his Jewish or his non-Jewish background? Second, and
related to this, what is the ‘centre’ of Paul’s thought? Is it ‘justification’, or is
it ‘being in Christ’?
Albert Schweitzer, offering this sketch of research, used an image from the

lunar landscape. For him, ‘being in Christ’ was the ‘main crater’ which the
impact of the Pauline meteorite had left on the surface of the history of
humankind. The theme of ‘justification’ was a Nebenkrater, a smaller crater
formed within that larger one. Perhaps misleadingly, he called the larger one
‘Mysticism’.16

That verdict, and that metaphor, have resonated down through the last
hundred years of Pauline studies, even though Schweitzer’s own arguments
have often been quietly sidelined. The two main terms have been explored,
modified, sometimes played off against one another and sometimes brought
into fresh conjunction. Such discussion, however, has taken place within an
assumed pair of questions which the present wave of studies has exploded
into fragments: how to place Paul historically, and how to understand him
theologically. My own work, particularly in the parent volume from which
the present book is an offshoot, tries to approach these questions from
further angles again. My own proposal for a synthesis has some analogies
with that of Schweitzer, but with every element examined on the basis of
wider evidence, and brought into dialogue with many other issues of which
Schweitzer himself, busy as he was with medicine and music, did not take
account.
The lunar image haunts this book as well, for another reason. Like the

moon which orbits our own planet, this book started out life as part of a
larger whole. It was originally part of the Introduction to PFG, my own
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detailed exposition of Paul’s thought. The purpose of such a section, or
(now) such a volume, has not been to map a large and complex area of
scholarly terrain for its own sake, but to explain why certain topics have
loomed so large in my own work, why some issues have become particularly
important, and why certain problems now demand a fresh angle of vision.
This map-work quickly became more complex than I had imagined, to the
point where it could no longer be contained within the larger book. Critics
have noticed that PFG is itself quite long. One obvious way of stopping it
growing still larger was to let the present material escape and do its own
thing.
Like our moon, this book is thus intended to circle its parent volume,

shedding a varied and I hope pleasant light on it, now from this angle, now
from that. There are times when it will be like a full moon, shining brightly
on particular issues and writers. At other times it will appear only as a thin,
tantalizing arc, enough for us to glimpse some objects but not shedding
much light on them. Sometimes this particular moon will shed no light at
all: the present book makes no claim to exhaustive coverage.
A work like this, after all, has to make difficult choices. I am familiar in

other contexts with the problem that once you mention one person in a
speech of thanks you have to mention everyone. That is clearly impossible
here; it would result in little more than a lightly annotated bibliography.
The alternative is that it might become the literary equivalent of those one-
day tours of ‘England’ which, having ‘done’ Oxford in the morning and
Stratford-upon-Avon in the afternoon, dash back to London to see Big Ben
and Buckingham Palace before flying on to Paris the next day. I have taken
the risk of making this book less like the former and more like (though not,
I hope, too like) the latter. Anyone who knows the present state of play in
New Testament studies, the flood of monographs and articles, the multiple
questions which sometimes interact with one another and sometimes do
not, will understand the problem. For similar reasons, I have made no
attempt to note reviews of the books I here discuss, or other works by the
same authors. I regret the many omissions, not least because they will
inevitably appear arbitrary.17

Unlike the parent volume, this one has aimed at being as lean as was
compatible with a helpful sketch of the chosen terrain. Thus some topics are
missing entirely. I do not here discuss Paul’s so-called ‘conversion’;18 nor
the standard questions about Pauline chronology, the relationship between
the letters and Acts, or the authorship of disputed letters.19 Nor have I
engaged with the other surveys which have appeared from time to time, all
of which struggle, as does the present volume, with the confusing plethora
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18 On which see PFG 1417–26.
19 On the latter topics, see now the stimulating if controversial proposals of Campbell 2014.
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of new lines of investigation and angles of vision.20 This itself is of course as
nothing compared with the daunting task of mapping New Testament
scholarship as a whole.21

All this points to a particular apology: that I have not been able to
introduce, let alone to do justice to, the work of many valued continental
colleagues. The fact that there used to be a German tradition of ignoring
Anglophone work is no excuse. There is a larger gap, too, relating to the
scholarship of the so-called ‘second world’ of Eastern Europe, and the so-
called ‘third world’ which comprises most of the human race, including
many of the most energetic (and sometimes the most persecuted) churches.
We in the western academy have much to learn from other such readers,
while they, for their part, might well wonder why they should need to learn
from us. Those who read Paul in Africa, Asia and Latin America might
glance at the discussions here in the way that I look at my neighbour’s bee-
hives: there’s a lot of buzzing going on, I trust he gets some good honey, but I
am busy enough with the chickens and the sheep, thank you very much.
Worse: those churches may well come to regard our western preoccupations
as simply another sign of our self-centred, self-serving arrogance. It would be
nice to think that ‘post-colonial’ studies might lead to fresh openness to, and
integration with, writings from outside the charmed western circle.
Some overlap is inevitable between the present work and the final chapter

of the book originally written by Bishop Stephen Neill, which I updated at
his request after his death.22 Those who would profit from fuller discussions
of Schweitzer, Bultmann and Davies might wish to refer to that earlier work;
the discussions of Käsemann and Sanders in the present volume will supple-
ment the previous ones rather than starting again from scratch. In addition,
in 2012 I wrote a survey article on ‘Paul in Current Anglophone Scholar-
ship’.23 Some of that material is likewise inevitably repeated here, though in
most cases developed and expanded. Finally, I gave a paper on the ‘shifting
paradigms’ of Pauline scholarship, particularly in relation to Paul’s theo-
logy, at the Cambridge seminar of Professor Judith Lieu in January 2014.
Some of that material, too, has found its way into the present book. I am
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20 e.g. Zetterholm 2009 is interesting, though not entirely on target; Seesengood 2010 is embarrass-
ingly unreliable (see my review in JTS n.s. 63.1, April 2012, 263–5). The collection of essays in Given 2010
raises several of the contemporary issues mentioned above from particular angles; the debates in Bird
2012 show the startling disconnect between four competing visions of Paul. The substantial work of
Westerholm 2004 is in a different league; his subtitle, ‘The “Lutheran” Paul and his Critics’, indicates both
the sharp focus and the limitation of his study. See the discussion in ch. 5 below. The discipline badly
needs someone brave enough to do the full sketch. Sanders already said this a generation ago, but it hasn't
happened, and the task is now much greater and more complex: see Sanders 1977, 435, in the course of a
brief but characteristically sharp summary (434–42) of Schweitzer, and of the way in which mainstream
scholarship never really assimilated his insights.

21 On this larger project, see, in addition to Neill and Wright 1988 [1964], Kümmel 1972/3 [1970];
Riches 1993; and the remarkable three-volume survey of Baird 1992, 2003, 2013. Among older works
which themselves indicate the perspectives of a very different generation from our own, compare Hunter
1951; Ellis 1961; Fuller 1963 [1962].

22 Neill and Wright 1988 [1964], 403–30.
23 In the Expository Times (123, no. 8 [2012], 367–81), now reprinted in my Pauline Perspectives

chapter 29 (474–88).
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grateful to Professor Lieu and her colleagues for the stimulating discussion
we had on that occasion.
As we get down to business, I thank especially my colleagues at St Mary’s

College in St Andrews, and in the various discussion groups at the Society
for New Testament Studies and the Society of Biblical Literature, for stimu-
lating conversations over many years. Special thanks are due to the Center of
Theological Inquiry in Princeton, my hosts for the sabbatical in 2009 in
which this book, as well as Paul and the Faithfulness of God, was planned
and partly researched; and to my assistant during those months, Chad
Marshall. My present assistant, Dr Jamie Davies, has been developing his
own interest in many of the topics covered here, particularly the question of
‘apocalyptic’. After many conversations on that topic, I no longer know
which ideas were original to me and which to him – or which ones emerged
from our ongoing discussions. He is not, of course, responsible for what I
have done with them (though his help has been invaluable at every stage).
The same applies to those other colleagues with whom these ideas have been
discussed, and who would disagree with at least some of them: Scott Hafe-
mann, Grant Macaskill, Alan Torrance and Richard Hays. I note with special
gratitude the careful comments I received, at a late stage, from David Moffitt,
David Horrell, Todd Still and Carey Newman; they, too, are likewise exoner-
ated from any responsibility, as is my son Julian, who has once again helped
me to think through some of the relevant issues in modern political philoso-
phy. My thanks go as always to my friends at SPCK and Fortress Press, who
have waited longer than they, or I, thought they would have to; especially to
Simon Kingston for his wisdom and encouragement over many years and
now in relation to this project; to Sam Richardson and Will Bergkamp, at the
helm of SPCK and Fortress respectively; to Philip Law, Alan Mordue, Joe
Riley and Amy Sleper for their cheerful support; and to the enthusiastic
teams, both in London and in Minneapolis, who produce and distribute my
work.
Since I envisage that this volume may be of particular interest to those

coming fresh to the study of Paul, I dedicate it to my own students here at St
Mary’s College. Their lively discussions and eagerness for exegesis have been
refreshing. Their enthusiastic discovery of mistakes in an early draft of the
present book has been delightful. Old men ought still, of course, to be
explorers. But part of their gift to the young may be the sketch-map of their
previous wanderings, so that those who come after may at least understand
why they got excited by the things they did, and also why they made the
mistakes they did.

N. T. Wright
St Mary’s College

St Andrews, Scotland

Easter, 2015
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